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खंड -क (वस त्ुनि प् ) 1×21=21

Section-A (Objective Questions)

प् 1.(ब) मोहनजोदडो

प् 2.(अ) महर्ष वेदव्या

प् 3.(ा) मोरकको

प् 4.(अ) आईने अकबरी

प् 5. (ब) अमलय

प् 6.(अ) 26 जनवरी 1950

प् 7.(ा) 15 जनवरी 1784

प् 8. (ा) बोधग्य

प् 9. मतदयरयश

प् 10. महयवीर सवयमी

प् 11. 1813ई0

प् 12. रयनी लकमीबयई

प् 13. पंडड् जवयहरलयल नेहर

प् 14. मोर

प् 15. कनयषाक



प् 16. र्रपाक

प् 17. अरबी

प् 18. 9 जनवरी 1915

प् 19. (अ)

प् 20. (ब)

प् 21. (ा)
Question 1. (b) Mohenjodaro

Question 2. (a) Maharishi Vedavyasa

Question 3. (c) Morocco,

Question 4. (a) Ain-e-Akbari

Question 5. (b) Amala

Question 6. (a) 26 January 1950

Question 7. (c) 15 January 1784

Question 8. (c) Bodh Gaya

Question 9. Numismatics

Question 10. Mahavir Swami

Question 11. 1813 AD

Question 12. Rani Laxmibai

Question 13. Pandit Jawaharlal Nehru

Question 14. Peacock

Question 15. Karnataka

Question 16. Tripitaka

Question 17. Arabic



Question 18 9 January 1915

Question 19. (a)

Question 20. (b)

Question 21. (c)

खंड-ख(लघत उतरी् प्) 3×6=18
Short Answer Type Question

प् 22. हडपपय ाभ््य अथवय ुानधत घयाी की ाभ््य भयर् की महतवपपूष
पयरीन ाभ््य थी। परन्त ाम् के ायथ-ायथ ्ह ाभ््य प्न की ्रफ
अगार हो गई। इाके प्न के रव्् पर रवदयन एकम् नहीं है। ांकेप मे
इा ाभ््य के प्न के ुनमन कयरू मयने जय्े है-

(i) बयढ –ुानधत घयाी ाभ््य के प्न कय पमतख कयरू बयढ को मयनय जय्य है।
मयरषल ने मोहनजोदडो, मैके ने रनहपदडो ्थय एा. आर. रयव ने लोथल के
प्न कय पमतख कयरू बयढ मयनय है। परन्त इााे उन नगरो के प्न के
कयरूो पर पकयर नहीं पड्य जो नडद्ो के डकनयरे ससथ् नहीं थे।

(ii) महयमयरी-अमेररकी इु्हयाकयर के. प्.आर. केनेडी कय रवरयर है डक मलेरर्य
जैाी डकाी महयमयरी ाे हडपपय ाभ््य कय प्न हो ग्य थय।

(iii) जलवय त् पररव्षन-आरेल सायइन और अमलयननद घो् आडद रवदयनो के
अनतायर जंगलो की अु् कायई के कयरू जलवय त् मे पररव्षन आ्य।
रयजसथयन के के् मे जहयँ पहले बहत् व्यष हो्ी थी. वहयँ व्यष कम होनेलगी।
अ्ः ाभ््य धीरे-धीरे नष हो गई।
Harappan Civilization or Indus Valley Civilization was an important ancient
civilization of India. But with time this civilization moved towards decline.
Scholars are not unanimous about its decline. In short, the following reasons
are considered for the decline of this civilization-



(i) Flood is considered to be the main reason for the decline of the later Indus
Valley Civilization. Marshall built Mohenjodaro, Mackay built Chanhudaro
and S. R. Rao has considered flood as the main reason for the decline of
Lothal. But this does not throw light on the reasons for the decline of those
cities which were not situated on the banks of rivers.

(ii) Epidemic-American historian K.U. R. Kennedy's idea is that the Harappan
civilization collapsed due to an epidemic like malaria.

(iii) Climate change: According to scholars like Arrel Stein and Amlanand Ghosh
etc., climate change occurred due to excessive deforestation. In the area of
​ ​ Rajasthan where earlier there used to be a lot of rainfall. The rain started
decreasing there. Hence the civilization gradually got destroyed.

अथवय/or

जनरल कुनंघम र्डार भयर् मे ईसा इंडड्य कंपनी की ाेनय मे
इंजीुन्ररंग ाेवय के अुधकयरी थे। जो ाेनय ाे ाेवयुनवरृत के उपरयं् भयर्
के पहले ाव्् र जनरल के रप मे ान ् 1871 मे ुन त्क हतए थे और उा पद
पर ान ् 1885 ्क कय्षर् रहे।
General Cunningham was an engineering service officer in the army of the
East India Company in British India, who after retirement from the army was
appointed as the first Surveyor General of India in 1871 and remained in that
post till 1885.

प् 23. इबनब प््य एक रवश ्य्ी थय सजाकय जनम मोरकको के ्ैसज्यर मे हतआ
थय। उाे ्य्य करने कय बहत् रौक थय। भयर् आने ाे पहले वह मककय,
ाीरर्य, इरयक, फयरा, ्मन, ओमयन की भी ्य्य कर रतकय थय।

मध् एुर्य के रयस्े होकर इबन ब्प्य 1333 मे ुांध पहतंरय। उा ाम् डदलली
कय ातल्यन मतहममद रबन ्तगलक थय । ्तगलक की ख्यु् ाे आकर्ष्
होकर इबन ब्प्य डदलली पहतंर ग्य। ातल्यन भी उाकी रवद्य ाे पभयरव्
हतआ और उाे डदलली कय कयजी ्य न्य्यधीर बनय दे्य है।1342 मे ातल्यन



ने इबन ब्प्य को अपनय दप् बनयकर मंगोल रयाक के पया भी भेजय थय।
रीन जयने ाे पहले इबन ब्प्य ने मध् भयर्, ने बंगयल, अाम, शीलंकय,
ातमय्य हो्े हतए रीन पहतंरय। अपनी रोरक ्य्यओं कय वूषन उाने अपनी
डक्यब ररहलय मे डक्य है।
Ibn Battuta was a world traveler who was born in Tanziyar, Morocco. He was
very fond of travelling. Before coming to India, he had also traveled to Mecca,
Syria, Iraq, Persia, Yemen and Oman.

Ibn Battuta reached Sindh in 1333 via Central Asia. At that time the Sultan
of Delhi was Muhammad bin Tughlaq. Attracted by the fame of Tughlaq, Ibn
Battuta reached Delhi. The Sultan was also impressed by his scholarship and
made him the Qazi or judge of Delhi. In 1342, the Sultan also sent Ibn Battuta
as his messenger to the Mongol ruler. Before going to China, Ibn Battuta
visited Central India. Reached China via Bengal, Assam, Sri Lanka, Sumatra.
He described his interesting travels in his book Done in "Rihala".

प् 24. अल-रबरनी उजबेडकस्यन के खवयररजम रहर कय ुनवयाी थय। उाकय
जनम 973 ई० मे हतआ थय। वह महमपद गजनवी के ायथ भयर् आ्य थय।
उाकी पतस्क कय नयम डक्यब-उल-डहंद है सजाे अरबी भय्य मे ुलखय ग्य
है।
Al-Biruni was a resident of Khwarizm city of Uzbekistan. He was born in
973 AD. He came to India with Mahmud Ghaznavi. The name of his book is
Kitab-ul-Hind which is written in Arabic language.

प् 25. भरक परंपरय की एक और रवरे््य इाकी रवरवध्य है। दपारे स्र पर,
धमष के इु्हयाकयर भरक परंपरय को दो मतख् वग् मे बयँा्े है : ागतू
(रवरे्ू ाडह् ) और ुनगतषू (रवरे्ू रवहीन )
Another characteristic of the Bhakti tradition is its diversity. At the second
level, historians of religion divide the Bhakti tradition into two main
categories: Saguna (with adjectives) and Nirguna (without adjectives).



प् 26. इसलयम धमष सवीकयर करने वयलो को ुनमनुलसख् पयंर बय्े मयननी
पड्ी थी-

(i) अललयह एक मय् ईशरहै।
(ii) पैगमबर मोहममद अललयह के दप् है।
(iii) पत्ेक मतालमयन को डदन मे पयँर बयर नमयज पढनी रयडहए।
(iv) खैरय् बयंानी रयडहए।
(v) जीवन मे कम ाे कम एक बयर हज की ्य्य करनय ्थय रमजयन के महीने मे

रोजे रखनय।
Question 26. Those who accepted Islam had to accept the following five things:

(i) Allah is the only God.

(ii) Prophet Mohammad is the messenger of Allah.

(iii) Every Muslim should offer Namaz five times a day.

(iv) Charity should be distributed.

(v) Traveling to Haj at least once in a lifetime and fasting in the month of
Ramadan.

प् 27. पमपयदेवी रवज्नगर ायमयज् की देवी है। हमपी रवज्नगर ायमयज् की
रयजधयनी है। हमपी नयम कय रवकया पमपय ाे हतआ है जो ्तंगभदय नदी कय
पयरीन नयम है। पमपय कय अथष ््य की बेाी, पयवष् ी ाे भी है। ऐाय कहय
जय्य है डक पयवष् ी ने ्हयं पर एक ररकरयली ध्यन लगय्य और ुरव की
पपजय की।
Pampadevi is the goddess of Vijayanagara Empire. Hampi is the capital of
the Vijayanagara Empire. named hampi the development has taken place from
Pampa which is the ancient name of Tungabhadra river. Pampa also refers to
Brahma's daughter, Parvati. It is said that Pavati performed a powerful
meditation here and worshiped Shiva.



अथवय/or

रवज्नगर वंर की सथयपनय हररहर एवं बतककय ने 1336 ईसवी मे की थी।
हररहर और बतककय के रप्य कय नयम ांगम थय। उनहीं के नयम पर इा वंर
कय नयम ांगम वंर पडय। इा वंर कय पथम रयाक हररहर पथम (1336 –
1356 ईसवी) हतआ, सजाने 1336 ईसवी मे रवज्नगर ायमयज् की सथयपनय
की और हमपी को अपनी रयजधयनी बनय्य।
The Vijayanagara dynasty was founded by Harihar and Bukka in 1336 AD.
Harihar and Bukka's father

The name was Sangam. This dynasty was named Sangam dynasty after his
name. Harihar I, the first ruler of this dynasty(1336 -1356 AD), who
established the Vijayanagara Empire in 1336 AD and annexed Hampi.

खंड- ग (सो्आधयरर् प्) 3×4=12

Source Based Question

प् 28. 1. ातदरषन झील एक कृर्म जलयर् थय ।

2. दपारी र्यबदी ई. के एक अुभलेख अनतायर इा झील कय ुनमयषू मौ्ष कयल मे
एक सथयनी् रयज्पयल दयरय करय्य ग्य थय।

3. इा झील की मरमम् अपने खर् ाे रक रयाक रददमन दयरय करवयई गई थी।
Question 28. 1. Sudarshan Lake was an artificial reservoir.

2. According to an inscription of the second century AD, this lake was constructed
by a local governor during the Maurya period Was done.

3. This lake was repaired by the Shaka ruler Rudradaman at his own expense.

प् 29.1. रवज्नगर कय पुास रयाक कृषूदेव रय् थय। उाने 1509 ई. ाे
1529 ई. ्क रयान डक्य थय।



2. ‘अमतकमल्द् नयमक पतस्क के लेखक कृषूदेव रय् थे। इाकी भय्य ्ेलतगत
थी।

3. कृषूदेव रय् ने अपनी पतस्क मे ुलखय डक एक रयजय को अपनी बंदरगयहो को
ातधयरनय रयडहए ्थय वयसूज् को पोतायडह् करनय रयडहए। उाे रवदेरी
नयरवको की देखभयल कय उुर् पबंध करनय रयडहए। उाे ातदतर देरो के
व्यपयरर्ो को उपहयर देकर अपने ायथ ांबस करनय रयडहए।

Question 29.1. The famous ruler of Vijayanagara was Krishnadeva Raya. He ruled
from 1509 AD to 1529 AD.

2. The author of the book named 'Amuktmanyad' was Krishnadev Rai, its language
was Telugu.

3. Krishnadev Rai wrote in his book that a king should improve his ports and
encourage commerce. He should make proper arrangements for the care of
foreign sailors. He should ally himself with the merchants of distant countries
by giving them gifts.

प् 30. 1. महयतमय गयँधी मरीनो के घोर आलोरक थे क्ोडक मरीनो ने मनतष्
को अपनय गतलयम बनय ुल्य है ्थय शम के महतव को ामयप डक्य है।

2. महयतमय गयंधी ने मरीनो के सथयन पर ररखे को महतवपपूष मयनय क्ोडक ररखय
मयनव ामयज कय प्ीक है ्थय मरीनो के ऊपर ुनभषर्य को कम कर्य है।
ररखय गरीबो को पपरक आमदनी पदयन कर ाक्य थय ्थय उनहे सवयवलमबी
बनय ाक्य थय।

3. मरीन के पु् ानक ाे गयँधी को आपरत थी क्ोडक इााे बेरोजगयरी बढ्ी है
्थय शम कय महतव कम हो्य है। मरीन धन कय केदीकरू करके ामयज मे
आुथषक अामयन्य पैदय कर्ी है।

Question 30. 1. Mahatma Gandhi was a strong critic of machines because
machines have taken over and eliminated the importance of labour make man
your slave



2. Mahatma Gandhi considered the charkha more important than machines because
the charkha is a symbol of human society and reduces the dependence on
machines. Charkha could provide supplementary income to the poor and
make them self-reliant.

3. Gandhi had objection to the obsession with machines because it increases
unemployment and reduces the importance of labour. The machine creates
economic inequality in society by centralizing wealth.

खंड-घ(ुनबंधायतमकप्) 3×8=24

Essay Type Question

प् 31. हडपपय ाभ््य मे रयाक के असस्तव को लेकर रवदयन एकम् नहीं है।
कत छ पतरय्तवरवद इा म् के है डक इा ाभ््य मे रयाक नहीं थे। परन्त
पयप हतए रवुभनन पमयूो के आधयर पर ्थय ाभ््य के रवुभनन के्ो मे
कत छ रव््ो को लेकर जो ामरप्य पयई गई है, उाके आधयर पर कहय जय
ाक्य है डक रयाको की इा ाभ््य मे महतवपपूष भपुमकय रही होगी।
हडपपयई ामयज मे रयाको दयरय ुनमन ांभयरव् कय्ष ामपनन डकए जय्े होगे

(अ) पतरयवस्तओं मे एकरप्य सथयरप् करनय- हडपपय ाभ््य मे पतरयवस्तओं मतहरो,
बयाो ्थय ईाो मे पयई जयने वयली अायधयरू एकरप्य ाे सपष हो्य है डक
पपरी ाभ््य मे इा एकरप्य की सथयपनय करनय जनायमयन् के बा की
बय् नहीं थी। इन जडाल कय्् को रयाक के दयरय कयनपन के मयध्म ाे
ामपनन डक्य जय्य होगय।

(ब) नगर्ोजनय बनयनय-रयाको कय डद्ी् अु् महतवपपूष कय्ष नगर्ोजनय
बनयनय रहय होगय। हडपपय ाभ््य मे नगर एक ातुनस्् ्ोजनय के दयरय
बनयए जय्े थे। नगरो मे जल ुनकयाी की उतम व्वसथय की जय्ी थी।
ाडको को ुगड पसु् पर बनय्य जय्य थय। आपदय के ाम् के ुलए अनन



को ातरसक् रखने हे्प अननयगयर जैाी ांररनय को सथयरप् करनय। ्े ाभी
कय्ष एक रयाक के दयरय ही ुन्ुम् रप ाे ामपनन डकए जय्े होगे।

(ा) ुरलप-उतपयदन के ुलए कचरे मयल कय पबनधन हडपपय ाभ््य मे अनेक
ुरलप-उतपयदन कय्् कय ांपयदन हो्य थय। इन ुरलप उतपयदन कय्् के ुलए
आवश्क कचरे मयल को उपलबध करवयनय रयान ्ं् की ही सजममेवयरी रही
होगी।

(द) कचरे मयल की पयुप के ुलए बसस््यँ सथयरप् करनय- अथषव्वसथय को ातरयर
रप ाे गु् पदयन करने के ुलए रयाको के दयरय ुरलप उतपयदन के ुलए
कचरे मयल की पयुप के ुलए ाभ््य के अनेक सथयनो पर वसस््यँ सथयरप्
की गई होगी। उदयहरू के ुलए नयगेशर और बयलयकोा मे जहयँ रंख आायनी
ाे उपलबध थय, बसस््यं सथयरप् की।

(ध) अुभ्यन भेजनय एवं ातदतर के्ो मे ामबनध सथयरप् करनय – रयाको के दयरय
व्यपयररक गु्रवुध्ो को व्वससथ् करने हे्त ाम्-ाम् पर रवुभनन
सथयनो पर अुभ्यन भेजे जय्े थे। जैाे रयजसथयन के खे्डी अंरल ाे ्यँबय
पयप करने के ुलए अुभ्यन भेजनय। रवुभनन पमयूो ाे प्य रल्य है डक
हडपपय ाभ््य कय ओमयन, मेलतहय आडद बयहरी के्ो ाे ामबनध रहय थय। इन
ाभी कय्् को रयाको के दयरय ही डक्य जय ाक्य थय।

इा पकयर सपष है डक उप त्षक कय्् की ुन्ुम् रप ्थय पभयवी ढंग ाे ामपनन
केवल रयाक वगष ही कर ाक्े थे। ्े ाभी ुनूष् आम लोग ायमपडहक रप
ाे नहीं ले ाक्े थे।

Question 31. Scholars are not unanimous about the existence of a ruler in the
Harappan civilization. Some archaeologists are of the opinion that there were
no rulers in this civilization. But on the basis of various evidences received
and on the basis of similarity found regarding some subjects in different areas
of civilization, it can be said that rulers must have played an important role in



this civilization. The following possible tasks would have been performed by
the rulers in the Harappan society:

(a) Establishing uniformity in the antiquities: The extraordinary uniformity found
in the antiquities, seals, weights and bricks of the Harappan civilization makes
it clear that establishing this uniformity in the entire civilization was not
within the reach of the common man. These complex tasks would have been
accomplished by the ruler through law.

(b) Making city planning: The second most important task of the rulers must have
been making city planning. In the Harappan civilization, cities were built
according to a definite plan. drainage in cities.

Excellent arrangements were made. Roads were built on the grid system.
Establishing a structure like a granary to preserve food grains in times of
disaster. All these tasks would have been performed regularly by a ruler only.

(c) Management of raw materials for craft production: Many craft production tasks
were carried out in the Harappan civilization. It must have been the
responsibility of the government system to provide the necessary raw
materials for these craft production works.

(d) Establishing settlements to obtain raw materials - In order to provide a smooth
pace to the economy, the rulers must have established settlements at many
places in the civilization to obtain raw materials for craft production. For
example, settlements were established in Nageshwar and Balakot where
conch shells were easily available.

(d) Sending expeditions and establishing relations in remote areas: From time to
time, expeditions were sent to various places by the rulers to organize trade
activities. Like sending an expedition to get copper from Khetri region of
Rajasthan. Various evidences show that the Harappan civilization had
relations with outer areas like Oman, Meluha etc. All these works could be
done only by the rulers.

Thus, it is clear that only the ruling class could accomplish the above mentioned
tasks regularly and effectively. Common people could not take all these
decisions collectively.

अथवय/or



हडपपय ाभ््य अथवय ुानधत घयाी की ाभ््य भयर् की महतवपपूष पयरीन
ाभ््य थी। परन्त ाम् के ायथ-ायथ्ह ाभ््य प्न की ्रफ अगार हो
गई। इाके प्न के रव्् पर रवदयन एकम् नहीं है। ांकेप मे इा ाभ््य
के प्न के ुनमन कयरू मयने जय्े है-

(i) बयढ-ुानधत घयाी ाभ््य के प्न कय पमतख कयरू बयढ को मयनय जय्य है।
मयरषल ने मोहनजोदडो, मैके ने रनहपदडो ्थय एा.आर. रयव ने लोथल के प्न
कय पमतख कयरू बयढ मयनय है। परन्त इााे उन नगरो के प्न के कयरूो पर
पकयर नहीं पड्य जो नडद्ो के डकनयरे ससथ् नहीं थे।

(ii) महयमयरी– अमेररकी इु्हयाकयर के. प्. आर. केनेडी कय रवरयर है डक मलेरर्य
जैाी डकाी महयमयरी ाे हडपपय ाभ््य कय प्न हो ग्य थय।

(iii) जलवय त् पररव्षन-आरेल सायइन और अमलयननद घो् आडद रवदयनो के अनतायर
जंगलो की अु् कायई के कयरू जलवय त् मे पररव्षन आ्य। रयजसथयन के के्
मे जहयँ पहले बहत् व्यष हो्ी थी, वहयँ व्यष कम होने लगी। अ्ः ाभ््य धीरे-
धीरे नष हो गई।

(iv) आ्ष आकमू-वहीलर गयडषन रयइलड आडद रवदयनो ने हडपपय ाभ््य के प्न
कय कयरू आ्् कय आकमू मयनय है। अपने म् की पतरष मे उनहोने
मोहनजोदडो ाे पयप नरकंकयलो कय ुमलनय ब्य्य है परन्त बयद के अनतांधयनो
ने ्ह ुास कर डद्य डक वहीलर की ्ह धयरूय डक आ्ष लोग इा ाभ््य के
प्न कय कयरू थे, मय् एक ुमथक थी।

(v) परयाुनक ुरुथल्य-कत छ रवदयनो के अनतायर हडपपय ाभ््य के असन्म ररू
मे परयाुनक ुरुथल्य के लकू नजर आने लगे थे। अब मकयनो मे कचरी
ईाो कय प्ोग अुधक होने लगय थय। ाभ््य अब गयमीू सवरप अपनयने लगी
थी। अ्ः इा ाभ््य कय धीरे-धीरे प्न हो ग्य।



(vi) भपकमप-कत छ रवदयन इा ाभ््य के प्न कय कयरू भपकमप को मयन्े है।
गतजरय् मे हयल ही मे आए भपकमपो ने इा ाभ््य के प्न के पमतख कयरू
पर दोबयरय रवरयर करने पर मजबपर कर डद्य है।

अ्ः उप त्षक वूषन ाे सपष है डक रवदयन हडपपय ाभ््य के प्न के कयरूो पर
ुभनन-ुभनन रवरयरधयरय रख है। परं त् डफर भी बयढ को इा ाभ््य के प्न
कय ावयषु धक मयन् कयरू मयनय जय्य है।

Harappan Civilization or Indus Valley Civilization was an important ancient
civilization of India. But with time this civilization moved towards decline.
Scholars are not unanimous about its decline. In short, the following reasons
are considered for the decline of this civilization-

(1) Flood- Flood is considered to be the main reason for the decline of the Indus
Valley Civilization. Marshall took Mohenjodaro, Mackay took Chanhudo and
S. R. Rao has considered the flood to be the main reason for the fall of Lothal.
But this does not throw light on the reasons for the decline of those cities
which were not situated on the banks of rivers.

(ii)The epidemic - The epidemic was described by American historian K.U.R.
Kennedy's view is that the Harappan civilization collapsed due to an epidemic
such as malaria.

(iii) Climate change- According to scholars like Arrel Stein and Amalanand Ghosh
etc., climate change occurred due to excessive deforestation. In the area of
Rajasthan where earlier there was a lot of rainfall, the rainfall started
decreasing. Hence the civilization gradually got destroyed.

(iv)Aryan invasion-Scholars like Wheeler Garden Child etc. have caused the
decline of Harappan civilization. It is considered an attack by Aryans. In
confirmation of his opinion he cited the evidence of males obtained from
Mohenjodaro.The discovery of skeletons has been reported, but later research
proved that Wheeler's belief that the Aryan people were the cause of the
decline of this civilization was just a myth.

(v) Administrative laxity- According to some scholars, signs of administrative
laxity started appearing in the last phase of Harappan civilization. Now raw



bricks were being used more in houses. Civilization had now started adopting
a rural form, hence this civilization It gradually declined.

(vi) Earthquake: Some scholars consider earthquake to be the reason for the
decline of this civilization. The recent earthquakes in Gujarat have forced us
to reconsider the main reason for the decline of this civilization.

Therefore, it is clear from the above description that scholars have different views
on the reasons for the decline of the Harappan civilization. But still Baath is
considered to be the most accepted reason for the decline of this civilization.

प् 32. भरक परमपरय मे ां् कबीर एक महतवपपूष सथयन रख्े है। कबीर की
जीवनी, उनके पमतख उपदेर ्य ुरकयएँ एक भरक परमपरय मे उनके महतव
कय ांकेप मे वूषन इा पकयर है-

(i) जीवनी – कबीर 14वीं – 15वीं र्यबदी मे उभरने वयले ां् करव्ो मे अपु्म
थे। इु्हयाकयरो ने उनके जीवन और कयल कय अध््न उनके कयव् और
बयद मे ुलखी गई जीवुन्ो के आधयर पर डक्य है। इा रव्् पर आज भी
रववयद है डक वह जनम ाे डहंदप थे अथवय मतालमयन और ्ह रववयद अनेक
ां् जीवुन्ो मे उभर कर आ्े है जो 17वीं र्यबदी ्यनी उनकी मतृ त् के
200 व्ष बयद ाे ुलखी गई। वैषूव परंपरय की जीवुन्ो मे कबीर को जनम
ाे डहंदप कबीरदया ब्य्य ग्य है। डकं त् उनकय पयलन गरीब मतालमयन पररवयर
मे हतआ जो जतलयहे थे और कत छ ाम् पहले ही इसलयम धमष के अनत्य्ी बने
थे। कबीर के गतर रयमयनंद थे।

(ii) कबीर ायडहत्यकबीर की वयूी कबीर बीजक एवं कबीर गंथयवली मे ांरसक्
है। इाके अु्ररक कबीर के कई पद आडद गनथ ायडहब मे भी ांकुल् है।

(iii) कबीर के उपदेर ्य ुरकयएँ-

(1)कबीर ने ुनगतषू भरक पर बल डद्य सजाके अनतायर ईशर कय कोई आकयर
नहीं है। वह ावषव्यपक एवं ावषररकमयन है।



(2) ईशर एक है ्थय उाे डकाी भी नयम ाे पतकयरय जय ाक्य है।

(3) वे मपु्ष पपजय कय रवरोध कर्े थे। वे अनधरवशयाो कय खंडन कर्े थे।

(4) कबीर गतर की आवश्क्य पर बल दे्े थे। वे गतर को ईशर पयुप कय ायधन
मयन्े थे।

(5) वे जयु्-पयु् के भेदभयवो को नहीं मयन्े थे। उनहोने ायमयसजक एक्य पर
बल डद्य।

(6) कबीर डहनदप-मतससलम एक्य मे रवशया कर्े थे।

(7) कबीर कमष ुासयन् मे रवशया कर्े थे। उनके अनतायर पत्ेक व्रक को
कम् के अनतायर फल ुमल्य है।

(iv) उपदेरो कय ांपे्ू अथवय कबीर की भय्य- कबीर ने अपने रवरयरो के
ांपे्ू के ुलए डकाी एक भय्य कय प्ोग नहीं डक्य। उनके रवरयर डहंदी,
पंजयबी, फयराी व अवधी भय्यओं मे ुमल्े है। वे डकाी भय्य को रवरे् रप
ाे परव् नहीं मयन्े थे। उनकी ररनयओं की भय्य को ां् भय्य कहय जय्य
है। उनकी कत छ ररनयएँ ‘उलाबयँाी् के नयम ाे पुास है।

(vi) भरक परंपरय मे महतव- भरक परंपरय मे कबीर एक अनपठय सथयन रख्े है।
उनहोने ुनगतषू भरक परंपरय कय परयर डक्य। उनहोने अपनी ररनयओं के मयध्म
ाे डहनदप एवं मतससलम धमष की कत रीु््ो पर जोरदयर पहयर डक्य ्थय ायमयसजक
एक्य एवं ामयन्य पर बल डद्य। वे कमष ुासयन् मे रवशया कर्े थे।

उनहोने परम ात् को वसूष् करने के ुलए अनेक पररपयडा्ो कय ाहयरय
ुल्य। इसलयमी दरषन की ्रह वे ात् को अललयह, खतदय एवं पीर कह्े है।
वेदयन् दरषन ाे पभयरव्, वे ात् को अदष्, ुनरयकयर ््यन ् और आतमन ्
कह कर भी ामबोुध् कर्े है। कबीर की कत छ करव्यएँ इसलयमी दरषन के



एकेशरवयद और मपु्षभंजन कय ामथषन कर्े हतए डहंदप धमष के बहतदेववयद और
मपु्षपपजय कय खंडन कर्ी है। ्ह नयम ुामरन पर भी बल दे्े है।

कबीर की भरक परंपरय इा बय् कय प्ीक है डक कबीर पहले और आज भी
उन लोगो के ुलए पेरूय कय सो् है जो ात् की खोज मे रडढवयदी, धयुमषक,
ायमयसजक ांसथयओं, रवरयरो और व्वहयरो की प्वयरक दरष ाे देख्े है।

Question 32. Saint Kabir holds an important place in the Bhakti tradition. Kabir's
biography, his major teachings or teachings and their importance in a Bhakti
tradition are briefly described as follows -

(i) Biography Kabir 14b was unique among the saint poets who emerged in the
15th century. Historians have studied his life and times on the basis of his
poetry and the biographies written later. There is still a dispute on whether he
was a Hindu or a Muslim by birth and this dispute emerges in many saint
biographies which were written in the 17th century, i.e. 200 years after his
death. In the biographies of Vaishnav tradition, Kabir has been described as
Kabirdas, a Hindu by birth. But he was brought up in a poor Muslim family
who were weavers and had become followers of Islam some time ago. Kabir's
guru was Ramanand.

(ii) Kabir Literature – Kabir's speech is preserved in Kabir Bijak and Kabir
Granthawali. Apart from this Kabir

Many verses are also compiled in Adi Granth Sahib.

(iii) Kabir's sermons or teachings-

(1) Kabir emphasized on Nirguna Bhakti according to which God has no shape. he
is omnipresent

And is omnipotent.

(2) God is one and He can be called by any name.

(3) He opposed idol worship. He used to refute superstitions.

(4) Kabir used to emphasize on the need of Guru. He considered Guru as a means
to attain God.



(5) He did not believe in caste based discrimination. He emphasized on social unity.

(6) Kabir believed in Hindu-Muslim unity.

(7) Kabir believed in the principle of karma. According to him, every person gets
results according to his deeds.

(iv) Communication of sermons or Kabir's language - Kabir did not use any one
language to communicate his thoughts. His thoughts are found in Hindi,
Punjabi, Persian and Awadhi languages. They did not consider any language
particularly sacred. The language of his works is called saint language goes.
Some of his works are famous by the name of 'Ulatbansi'.

(vi) Importance in Bhakti tradition- Kabir holds a unique place in the Bhakti
tradition. He propagated the Nirguna Bhakti tradition. Through his writings,
he strongly attacked the evils of Hindu and Muslim religions and emphasized
on social unity and equality. He believed in the principle of karma.

He resorted to many conventions to describe the ultimate truth. Like Islamic
philosophy, they call truth as Allah, God and Pir. Influenced by Vedanta
philosophy, he considered truth invisible,

They are also addressed as formless Brahman and Atman. Some of Kabir's poems
reject the polytheism and idolatry of Hinduism while supporting the
monotheism and iconoclasm of Islamic philosophy. This name also
emphasizes on Simran.

Kabir's Bhakti tradition symbolizes that Kabir was, and still is, a source of
inspiration for those who look questioningly at orthodox religious, social
institutions, thoughts and practices in search of truth.

अथवय/or

मध्कयलीन भयर् मे ाल्न् कयल मे अनेक डहंदप ां्ो और ातधयरको ने ामयज
मे फैली बतरयइ्ो को दपर करने के ुलए एवं डहनदप-मतससलम दे् को कम करने
के ुलए जो आंदोलन रलय उाे भरक आंदोलन कहय जय्य है। इाआंदोलन मे
ां्ो ने अपने-अपने ्रीको ाे अपने आरयध् की स्तु् की है। कत छ भरक



ां् अपने आरयध् कय भजन कर्े हतए घपम्े थे ्थय मंडदरो मे उनकी पपजय
कर्े थे। भरक आंदोलन की पमतख ुरकयएँ इा पकयर है:

(i) एक ईशर मे रवशया- भरक आंदोलन के ाभी ां् एक ईशर की एक्य मे
रवशया कर्े थे। उनकयम् थय डक ईशर एक है। वह ावषररकमयन और
ावषव्यपक है।

(ii ) ईशर के पु् अपयर पेम- इा कयल के ां्ो के अनतायर भरक के दयरय ही
मोक की पयुप ामभव है और ईशर के पु् अपयर पेम दयरय ही ाचरी भरक
पयप की जय ाक्ी है। उदयहरू के ुलए मीरयबयई कीभरक मे कृषू के पु्
अपयर पेम थय।

(iii ) जयु्वयद और वगष-भेद कय रवरोध- भरककयल के ाभी ां्ो ने जयु् पथय
्थय वगष-भेद कय बडे जोरदयरढंग ाे रवरोध डक्य। उनहोने ायमयसजक ामयन्य
पर ब्य डद्य। उनकय मयननय थय डक ाचरे मन ाे की गईभरक ाे हर मनतष्
ईशर को पयप कर ाक्य है।

(iv) डहनदप-मतससलम एक्य पर बल- भरककयल के ान्ो ने डहनदप-मतससलम एक्य
पर बल डद्य। कबीर ने डहनदतओं और मतालमयनो मे बढ्ी कात्य को ामयप
करने के ुलए दोनो की आलोरनय की। डहनदप औरमतालमयन दोनो ही उनके
ुरष् थे। गतर नयनक और रैदया भी डहनदप- मतससलम एक्य के पकधर थे।

(v) मपु्षपपजय कय रवरोध- इा आंदोलन की एक पमतख रवरे््य ्ह थी डक इाने
मपु्ष पपजय मे रवरे् रुरनहीं डदखयई और कत छ ां्ो ने इाकय सपष रवरोध
डक्य, सजनमे कबीर पमतख है। उदयहरू के ुलए कबीर ने मपु्षपपजय कय रवरोध
कर्े हतए कहय थय डक "पयहन पपजे हरर ुमले, मै ्ो पपजप पहयर ्य्े रयकी भली
जो पीा खय् ांायर।।"



(vi) ायमयसजक कत रीु््ो कय रवरोध-मध्कयल मे भयर् मे अनेक कत रीु््यँ फैली
हतई थी। धमष के नयम पर अनेक अनधरवशया परुल् थे। भरककयल के ान्ो
ने ायमयसजक कत रीु््ो कय रवरोध डक्य और ईशर भरक पर बल डद्य। गतर
नयनक देव ने ्ज, आनतियुनक सनयन, मपु्षपपजय व कठोर ्प को असवीकयर
डक्य्थय गतर नयनक देव जी ने गहसथ जीवन कय त्यग करने कय भी रवरोध
डक्य थय।

(vii) गतर की मडहमय पर बल- भरककयल के ाभी ां्ो ने ईशर पयुप के ुलए गतर
की आवश्क्य पर बल डद्य। गतर अपने ुरष् के अजयन को ुमायकर उाे
जयन कय मयगष डदखय्य है। गतर की मडहमय पर बल दे्े हतए कबीर ने कहय थय-
"गतर गोरवंद दोऊ खडे कयके लयगप पय् बुलहयरी गतर आपने गोरवंद डद्ो
ब्यए”।

In medieval India, during the Sultanate period, the movement started by many
Hindu saints and reformers to remove the evils spread in the society and to
reduce Hindu-Muslim hatred is called Bhakti movement. In this movement,
the saints have praised their deity in their own ways. Some Bhakti saints used
to roam around singing praises of their deity and worshiping them in temples.
The main teachings of the Bhakti movement are as follows:

(i) Belief in One God All the saints of the Bhakti movement believed in the unity
of one God. He believed that God is one. He is omnipotent and omnipresent.

(ii) Immense love for God: According to the saints of this period, salvation is
possible only through devotion and true devotion can be achieved only
through immense love for God. For example, Meerabai had immense love for
Krishna in her devotion.

(iii) Opposition to casteism and class discrimination: All the saints of the Bhakti
period strongly opposed the caste system and class discrimination. He spoke
on social equality. He believed that

Every human being can attain God by devotion done with true heart.



(iv) Emphasis on Hindu-Muslim unity: The saints of Bhakti period laid emphasis
on Hindu-Muslim unity. Kabir criticized both to end the growing bitterness
between Hindus and Muslims. Both Hindus and Muslims were his disciples.
Guru Nanak and Raidas were also in favor of Hindu-Muslim unity.

(v) Opposition to idol worship Amajor feature of this movement was that it did not
show much interest in idol worship and some saints clearly opposed it, among
whom Kabir is prominent. For example, Kabir had opposed idol worship and
said that "Pahan puje hari mile, me to pooju mahar" The world eats the
grinding wheel."

(vi) Opposition to social evils – Many evils were spread in India during the
medieval period. in the name of religion Many superstitions were prevalent.
The saints of the Bhakti period opposed social evils and worshiped God.
Emphasized on devotion. Guru Nanak Dev rejected yajna, ritual bath, idol
worship and harsh penance. And Guru Nanak Dev Ji had also opposed
renouncing earthly life.

(vii) Emphasis on the glory of Guru: All the saints of Bhakti period emphasized on
the need of Guru to attain God. The Guru removes the ignorance of his
disciple and shows him the path of knowledge. on the glory of the Guru to
give force happened

Kabir had said- Guru Govind doou khade kake lagu pay , Balihari Guru, you told
Govind Diya.

प् 33. अवध मे रवदोह अपेकयकृ् ाबाे व्यपक थय। इा पयं् मे आठ डडरवजन
थे उन ाभी मे रवदोह हतआ। ्हयँ डकायन और दस्कयर ाे लेकर ्यललतकदयर
और नवयबी पररवयर के ादस्ो ाडह् ाभी लोगो ने इामे भयग ुल्य। हरेक
गयँव ाे लोग रवदोह मे रयुमल हतए। ्हयँ रवदेरी रयान के रवरस ्ह रवदोह
लोक-पु्रोध कय रप धयरू कर रतकय थय। लोग डफरंगी रयज के आने ाे
अत्ुधक आह् थे। उनहे लग रहय थय डक उनकी दतु न्य लता गई है. वो ाब
कत छ रबखर ग्य है. सजनहे वो प्यर कर्े थे। ांकेप मे, रवदोह की व्यपक्य
के ुनमनुलसख् कयरू थेय



(1) अवध कय रवल् – अवध कय रवल् 1856 मे रवदोह फप ाने ाे लगभग एक
व्ष पहले हतआ थय। इाे ‘कत रयान् कय आरोप लगय्े हतए र्डार ायमयज् मे
ुमलय्य ग्य थय। लेडकन अवधवयुा्ो ने इाे न्य्ांग् नहीं मयनय। बसलक
वे इाे डलहौजी कय रवशयाघय् मयन रहे थे। 1851 मे ही लयडष डलहौजी ने
अवध के बयरे मे कहय थय डक ्ह ुगलया फल (cherry) एक डदन हमयरे ही
मतंह मे आकर ुगरेगय।

डलहौजी एक उग ायमयज्वयदी थय। वस्त्ः उाकी डदलरसपी अवध की
उपजयऊ जमीन को हडपने मे भी थी। अ्ः कत रयान ्ो एक बहयनय थय।
अवधवयाी जयन्े थे डक अपदसथ नवयब वयसजद अली रयह बहत् लोकरप् थय।
लोगो की नवयब और उाके पररवयर ाे गहरी ाहयनतभपु् थी। जब उाे कलकतय
ाे ुनषकयुा् डक्य ग्य ्ो बहत् ाे लोग उनके रवलयप कर्े हतए गए।

(ii) ्यललतकदयरो कय अपमयन- ्यललतकदयरो ने रवदोह मे बढ-रढकर भयग ुल्य।
उनकी ातय व ाममयन को अंगेजी रयज ाे जबरदस् कु् हतई थी।
्यललतकदयर अवध के् मे वैाे ही छोाे रयजय थे जैाे बंगयल मे जमींदयर वे
छोाे महलनतमय घरो मे रह्े थे। अपनी-अपनी जयगीर मे ातय व जमीन पर
उनकय ुन्ं्ू थय। 1856 मेअवध कय अुधगहू कर्े ही इन ्यललतकदयरो
की ाेनयएँ भंग कर दी गई और दतगष भी धवस् कर डदए गए।

(iii) भपुम छीनने की नीु् आुथषक दरष ाे अवध के ्यललतकदयरो की हैुा्् व
ातय को कु् भपुम छीनने की नीु् ाे पहतँरी। 1856 ई. मे अुधगहू के
्तरं् बयद एक मतश् बंदोबस् (Summary settlement of 1856) नयम ाे
भप-रयजसव व्वसथय लयगप की गई, जो इा मयन््य पर आधयरर् थी डक
्यललतकदयर जमीन के वयस्रवक मयुलक नहीं है। उनहोने जमीन पर कबजय
धोखयधडी व ररक के बल पर डक्य हतआ है। इा मयन््य के आधयर पर
जमीनो को जयँर की गई। ्यललतकदयरो की जमीने उनाे लेकर डकायनो को दी



जयने लगी। पहले अवध के 67% गयँव ्यललतकदयरो के पया थे और इा
र्डार नीु् ाे ्ह ांख्य घाकर मय् 38% रह गई।

(iv) डकायनो मे अां्ो्-रवदोह मे बहत् बडी ांख्य मे डकायनो ने भयग ुल्य।
इनाे अंगेज अुधकयरी कयफी परेरयन हतए थे, क्ोडक डकायनो ने अंगेजो कय
ायथ देने की बजय् अपने पपवष मयुलको कय ायथ डद्य। जबडक अंगेजो ने
उनहे जमीने भी दी थीं। इाके कई कयरू थे जैाे डक अंगेजी रयज ाे एक
ांपपूष गयमीू ामयज व्वसथय भंग हो गई थी। ्यललतकदयरो की छरव द्यलत
अुभभयवको की थी। ्ीज-त्ोहयरो पर भी उनहे कजयष अथवय मदद ुमल जय्ी
थी, फाल खरयब होने पर भी उनकी द्य-दरष डकायनो पर रह्ी थी। लेडकन
अंगेजी रयज की नई भप-रयजसव व्वसथय मे कोई लरीलयपन नहीं थय, न ही
उाके ुनधयषरू मे और नय ही वापली मे। मताीब् के ाम् ्ह नई ारकयर
कृ्को ाे कोई ाहयनतभपु् की भयवनय नहीं रख्ी थी।

ांकेप मे कहय जय ाक्य है डक अवध मे रवदोह रवुभनन ायमयसजक ामपहो
कय एक ायमपडहक कृत् थय।

Question 33. The rebellion was relatively most widespread in Awadh. There were
eight divisions in this province, there was rebellion in all of them. Here
everyone from farmers and artisans to Talukdars and members of the Nawabi
family participated in it. People from every village joined the rebellion. Here
this rebellion against foreign rule had taken the form of public resistance.
People were extremely hurt by the arrival of Firangi Raj. They felt that their
world had been looted. All that has fallen apart. Whom he loved. In short, the
following were the reasons for the widespread of the rebellion-

(1) Merger of Awadh The merger of Awadh took place in 1856, about a year before
the outbreak of the rebellion. It was annexed to the British Empire accusing it
of 'misrule'. But the people of Abad did not consider it fair. Rather, they
considered it a betrayal by Dalhousie. In 1851 itself, Lai Dalhousie had said
about Awadh that one day this glass of fruit (cherry) will be in our mouth
Will come and fall."



DIlhouji was an ardent imperialist. In fact, he was also interested in
usurping the fertile land of Awadh. Therefore, misgovernance was an excuse.
The people of Awadh knew that the deposed Nawab Wajid Ali Shah was very
popular. People had deep sympathy for the Nawab and his family. When he
was expelled from Calcutta, many people went to mourn him.

(ii) Insult of Talukdars Talukdars participated enthusiastically in the rebellion. His
power and respect suffered tremendous damage due to the British rule.
Talukdars were small kings in the Awadh region, just like the zamindars in
Bengal, they lived in small palatial houses. They had power and control over
the land in their respective estates. As soon as Awadh was acquired in 1856,
the armies of these talukdars were disbanded and the forts were also
demolished.

(ii) Policy of land snatching: From the economic point of view, the status and
power of the talukdars of Awadh was harmed by the policy of land snatching.
Immediately after the acquisition in 1856 AD, a land revenue system called
the Summary settlement of 1856 was implemented, which was based on the
belief that the Talukdars were not the real owners of the land. They captured
the land through fraud and power.

Done on water. Based on this belief the lands were examined. The land of
the Talukdars started being taken from them and given to the farmers. Earlier
67% of the villages of Awadh were owned by Talukdars and due to this
British policy this number reduced to only 38%.

(iv) Dissatisfaction among farmers – A large number of farmers took part in the
rebellion. The British officials were greatly troubled by this, because instead
of supporting the British, the farmers supported their former owners. Whereas
the British had also given them lands. There were many reasons for this like
the entire rural social system was broken due to the British rule. Talukdars had
the image of kind guardians. He used to get loans or help even during Teej-
festivals and even when crops failed, he had pity on the farmers. But there
was no flexibility in the new land revenue system of the British Raj, neither in
its determination nor in recovery. This new government had no sympathy for
the farmers during the times of trouble.

In short it can be said that the rebellion in Awadh was a collective act of
various social groups.



अथवय/or

रवदोही ने्यओं की घो्ूयओं, ुापयडह्ो की कत छ असजष् ो ्थय ने्यओं के
कत छ प्ो ाे हमे रवदोडह्ो की ाोर के बयरे मे कत छ जयनकयरी ुमल्ी है. जो
इा पकयर है-

(अ) वे अंगेजी ातय को उतपीडक ुनरंकत र और ्ड्ं्कयरी मयन रहे थे। इाुलए
उनहोने र्डार रयज के रवरस ाभी भयर्ी् ायमयसजक ामपहो को एकजता होने
कय आहवयन डक्य। वे इा रयज ाे ामबसनध् पत्ेक रीज को खयररज कर
रहे थे।

(ब) रवदोडह्ो के घो्ूयओं ाे ऐाय लग्य है डक वे भयर् के ाभी ायमयसजक
ामपहो मे एक्य रयह्े थे। रवरे् ्ौर पर उनहोने डहनदप-मतससलम एक्य पर
जोर डद्य। लयभ की दरष ाे त्स को दोनो ामतदय्ो के ुलए एक-ामयन
ब्य्य। बहयदतररयह जफर की घो्ूय मे मतहममद और महयवीर दोनो की दतहयई
के ायथ ांघ्ष मे भयग लेने की अपील की गई।

(ा) वे वैकसलपक ातय के रप मे अंगेजो कय रयज ामयप करके 18वीं ादी ाे पहले
की मतगलकयलीन व्वसथय की ओर ही वयरपा लौानय रयह्े थे।

रवुभनन ायमयसजक ामपहो की दरष मे अं्र- उपरोक बय्ो ाे ्ह अथष नहीं
ुनकयलनय रयडहए डक ाभी रवदोडह्ो की ाोर रबलकत ल एक जैाी थी। वयस्व
मे अलग-अलग ायमयसजक ामपहो की दरष मे अन्र थय, उदयहरू के ुलए-

(i) ाैुनक रयह्े थे डक उनहे प्यषप वे्न पदोननु् ्थय अन् ातरवधयएँ प्रोपी्
ुापयडह्ो की ्रह ही पयप हो। वे अपने आतमाममयन व भयवनयओं की भी
रकय रयह्े थे। वे अंगेजो के रवदेरी ातय को खतम करके अपने पतरयने रयाको
की ातय की पतनःसथयपनय रयह्े थे।



(ii) अपदसथ रयाक रवदोह के ने्य थे परन्त इनमे ाे अुधकयंर अपनी रजवयडय
रयही को ही पतनः सथयरप् करने के ुलए लड रहे थे। इाुलए उनहोने पतरयने
ढर् पर ही दरबयर लगयए और दरबयरी ुन त्रक्यँ कीं।

(iii) ्यललतकदयर अथवय जमींदयर अपनी जमींदयरर्ो और ायमयसजक हैुा्् के
ुलए ांघ्ष मे कप दे थे। वे अपनी जमीनो को पतनः पयप करनय रयह्े थे जो
अंगेजो ने उनाे छीनकर डकायनो को दे दी थी।

(iv) डकायन अंगेजो की भप-रयजसव व्वसथय ाे परेरयन थय। इामे कोई लरीलयपन
नहीं थय। रयजसव कय ुनधयषरू बहत् ऊँरी दर पर डक्य जय्य थय और उाकी
वापली ‘इनडे् के ायथ की जय्ी थी। फाल खरयब होने पर भी ारकयर की
ओर ाे कोई द्य भयव नहीं थय। इाी कयरू वह ायहपकयरी के रंगतल मे फँा्य
थय। ्ही कयरू थय डक अंगेजी रयज के ायथ-ायथ वह अन् उतपीडको को भी
खतम करनय रयह्य थय। उदयहरू के ुलए उनहोने कई सथयनो पर ापदखोरो के
बही खय्े जलय डदए और उनके घरो मे ्ोड-फोड की।
From the announcements of the rebel leaders, some applications of the

soldiers and some letters of the leaders, we get some information about the
thinking of the rebels, which is as follows -

(a) They considered the British government as oppressive, autocratic and
conspiratorial. Therefore he called upon all Indian social groups to unite
against the British Raj. They were rejecting everything related to this
kingdom.

(b) From the declarations of the rebels it appears that they wanted unity among all
the social groups of India. Especially he emphasized on Hindu-Muslim unity.
From the point of view of benefits, the war was said to be equal for both the
communities. Bahadurshah Zafar's proclamation appealed to both Muhammad
and Mahavira to participate in the struggle.

(c) They wanted to end the British rule as an alternative power and return to the
pre-18th century Mughal system.

Difference in the views of different social groups – It should not be
interpreted from the above points that the thinking of all the rebels was



exactly the same. In fact, there were differences in the views of different
social groups, for example-

(i) The soldiers wanted that they should get adequate salary, promotion and other
facilities like the European soldiers. They also wanted to protect their self-
respect and sentiments.
They wanted to eliminate foreign rule and re-establish the power of their old

rulers. The deposed rulers were the leaders of the rebellion but most of them
returned to their princely states

(ii)Were fighting to establish. Therefore, he held his court on the old lines and
made court appointments.

(iii)Talukdars or landlords had jumped into the struggle for their land holdings and
social status. They wanted to reclaim their lands which the British had
snatched away from them and given them to the farmers. The farmer was
troubled with the land revenue system of the British. There was no flexibility
in it.

(iv)Revenue was determined at a very high rate and was collected with 'inde'.
There was no mercy from the government even when the crop failed. Due to
this he got trapped in the clutches of moneylenders. This was the reason That
along with the British Raj, he also wanted to eliminate other oppressors. For
example, he burnt the account books of moneylenders at many places and
vandalized their houses.

प्34. 1. अजं्य

2. हंपी

3. पयाुलपत्

4.जगननयथपतरी मंडदर

5. लोथल
Question 34.
1. Ajanta
2. Hampi
3. Pataliputra
4. Jagannathpuri Temple



5. Lothal


